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THE LCS POSITION ON HUMAN SEXUALITY – BY DIVINE DESIGN 
  
1. INTRODUCTION 
 

Issues such as premarital sex, pornography, divorce, homosexuality and others are no 
strangers to Singapore society. Though the Lutheran Church in Singapore has faithfully 
been teaching the Lutheran Christian perspective on such issues in our congregations 
through pulpit and other teaching ministries, we feel that it is time to delineate officially 
our stand on human sexuality, the foundation for understanding all other sexual issues. 

 
2. OUR APPROACH 
 

We live in a milieu of many voices. Philosophy, psychology, sociology, medicine, 
etcetera, each has shed great light on issues of human behavior. Surely human reason is a 
gift of God and we must exercise it as good stewards of God’s gift. But as valid and 
insightful as these may be, as Lutheran Christians we allow the Holy Scriptures, which is 
God’s revelation to humans, have the last say in matters of Christian beliefs and values (2 
Tim 3:16, ESV).1 

 
We also take the Lutheran Confessions in the Book of Concord seriously because as a 
Lutheran church we believe, teach and confess that our Confessions are true and valid 
symbols and interpretations of the Holy Scriptures.2 But as Lutheran Christians our 
concern is not just with right doctrine and teachings but also the proper distinguishing of 
God’s commands and promises, also known as rightly dividing law and gospel. So the 
approach of this paper will be to stand on the clear teachings of Scripture, the guidance of 
the Lutheran Confessions, and the right division of law and gospel in delineating our 
position on human sexuality. 

 
We will first offer a definition of human sexuality and its biblical grounds.  We will then 
present a section on the effects of the fall on human sexuality.  Following this, we offer 
two sets of divine intentions implied in God’s divine design.  In Divine Intentions 1 we 
highlight three key implications: standing, stewardship, and sexuality as a gift to 
humanity.  In Divine Intentions 2 we highlight four key sexuality issues facing 
Singaporeans: male and female relations other than in marriage, marriage and remarriage, 
homosexuality and singlehood. 

 
3. DEFINITION 

 
Human sexuality by divine design as described in Genesis chapters one and two, affirms 
the fact that we are creatures created in the image of God with distinct sexual identity as 

                                                 
1 Epit 1-2; Kolb & Wengert, 486 and Lutheran Church in Singapore (LCS) Constitution Article 1, Section 4. 
2 LCS Constitution Article 1, Section 5-8. 
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male and female for the purpose of partnering in the divine mandate to procreate and care 
for the world God has made. 

 
4. BIBLICAL GROUNDS 
 
To understand this proposition we have to particularly look at Genesis chapters one and two. 
 
The first thing about being human is that we are created by God. The book of Genesis opens 
with an emphatic and categorical statement, “In the beginning God created the heavens and 
the earth” (Gen 1:1). In other words, God created everything.3 Genesis 1:16, specifically 
declares that God made humans. In Genesis 2:7 we see a close connection between humans 
and nature, in the words, “…the Lord God formed the man [adam] of dust from the ground 
[adamah].4 The apostle Paul says, “The first man was from the earth, a man of dust; the 
second man is from heaven” (1 Cor 15:47). 
  
Secondly, humans are created special. When it comes to their creation, the narrative slows 
down to emphasize their significance, concluding God’s masterpiece in a crescendo.5 Though 
made of ordinary dust (Gen 2:7), God made humans with great care and purpose. The 
imagery in chapter two is of a potter working the clay with his hands.6 And the thing that sets 
humans apart from the rest of creation is that they are made in the image of God (Gen 1:26-
27). This “image” is the representative royal authority and influence that God confers on 
humans, both male and female to carry out his continuing task of co-creating humanity and 
the preservation of this world.7 The Psalmist affirms this special position in these words: “Yet 
you have made him a little lower than the heavenly beings and crowned him with glory and 
honor” (Ps 8:5). 
  
Thirdly, humans by divine design were created with distinct sexual identity: “So God created 
man in his own image, in the image of God he created him; male and female he created 
them” (Gen 1:27). The third clause in verse 27 is appositional, meaning it explains the other 
parts of the same sentence. So the third clause “male and female he created them” explains or 
expands the other part of the same sentence “So God created man in his own image, in the 
image of God he created him;” Wenham says, “The expression ‘male and 
female’…highlights rather the sexual distinction within mankind and foreshadows the 
blessings of fertility to be announced in v. 28.”8 In Matthew 19:4, Jesus affirms the creation 
of humanity from the very beginning as male and female. So by divine design, humans exist 
as male and female.   
  

                                                 
3 Gordon Wenham, Genesis, Word Biblical Commentary,(Waco, Texas: Word Books Publisher,1987), 15. 
4 Ibid, p 59 
5 Ibid, p 27 
6 Ibid, p 59 
7 Peter Lockwood, “Understanding Sexuality – Male and Female in the Image of God,” (January 2010): 2. Paper 
presented at the “Symposia on Lutheran Biblical Understanding of Marriage, Family and Sexuality” (4 - 8 Nov. 
2008 KL Malaysia). 
8 Gordon Wenham, Genesis, Word Biblical Commentary, (Waco, Texas: Word Books Publisher, 1987), 33. 
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Lastly, God created humans in His image as male and female for the purpose of representing 
Him on earth and to do His work of protecting and preserving His creation (Gen 1:26; 28-30). 
But God also created humans for relationships.  Lockwood says, “The use of plural forms in 
the account of the creation of humans, ‘let us make humanity in our image’ has serious 
implications for human sexuality. Whether the plurals indicate the assembly of the heavenly 
beings or whether they foreshadow the Holy Trinity in view of the Bible’s sensus plenior, it 
is clear that the plurality of humanity which has at its heart the duality of male and female 
reflects the community that God enjoys.”9 God also recognizes man’s need for a counterpart; 
where God says “I will make a helper fit for him” (Genesis 2:18b). 
 
5. THE FALL AND SEXUALITY 
  
As a result of the Fall, sin pervades every aspect of human life and creation came under 
God’s curse (Gen 3:14-19). The created world was no longer the same as before, it became 
disordered. Sexuality too became disordered. 
 
In a disordered sexuality, sexual passions became unruly and unnaturally used as man 
regarded idols as God. When it was previously used to bring two different gendered beings to 
become one flesh as sexual beings in a union that naturally results in procreation, the arousal 
of sexual passions is now used outside of marriage. 
  
Evil use outside marriage is fornication and adultery. Furthermore, because of the persistence 
of humanity to sin, God gave humanity over to the resultant consequences when all sorts of 
sins results from this disordered sexuality. Even when what was unnatural became natural for 
human sexuality such as lesbianism, homosexuality and bestiality (Rom 1:24; 26-27). 
  
The arousal of sexual passions became so disordered that even Christians were enjoined to be 
careful in their marriage to fulfill their conjugal duty to each other so that Satan will not 
tempt them because of their lack of self-control. In apostolic times marriage is seen as God’s 
Law to prevent further evil from resulting (1 Cor 7:1-9). Apostle Paul’s exhortation to remain 
single though not from the Lord is an example to us of the extent that disordered sexuality 
had so affected God’s original intention for marriage; such that it became preferable if one 
can stay single and not sin sexually10. Even Christ recognized that marriage, as divinely 
intended is no longer the only status11 of human sexuality in a disordered world (Matt 19:10-
12). In this case, living in a world that is so disordered, the Church is called to redeem human 
sexuality by proclaiming and hearing God’s word as Law and Gospel. 
 
6. DIVINE INTENTIONS 1 – IMPLICATIONS OF THE DIVINE DESIGN FOR 

HUMANITY 

                                                 
9 Peter Lockwood, “Understanding Sexuality – Male and Female in the Image of God,” SEANOLT (January 
2010): 3. Sensus plenior means “the plain meaning of the text.” 
10 “To the unmarried and the widows I say that it is good for them to remain single as I am” (1 Cor 7:8). 
11 “Status” is used to mean the marital status of either being married or single, there is no qualitative value 
attached to either status. This is the same meaning of the word used under section VII, D: Singlehood. 
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6.1 Equal Standing12 of Male and Female before God 
 
From the creation account of Genesis chapters one and two we see that both male and female 
are created in the “image of God” and so have the same standing before Him. Both male and 
female are given the same mandate to be “fruitful and multiply” and to “rule the earth”. One 
is not better nor superior than the other. Paul says in Galatians 3:28 “There is neither Jew nor 
Greek, there is neither slave nor free, there is no male and female, for you are all one in 
Christ Jesus.” The Lutheran Study Bible explains that, “Ethnic, social, and sexual identities 
do not determine one’s standing before God. All who are baptized into Christ are one in His 
Body, even while distinctions present in creation remains.”13 
 
6.2 Stewards of God’s World as Male and Female 
 
When God called and commissioned humanity to dress, till and keep the earth, and have 
dominion over it, it was given to both male and female (Gen 1:26-28).  God entrusted the 
care for His creation to both sexes, and so expected that each would bring his or her 
particular gifts to this calling – this was, and is, God’s design, the world would be blessed by 
the care of male and female.  This includes care for the environment, for society and for 
family.  This highlights the importance that as male and female we are to use our 
complimentary gifts to serve God by serving one another and all creation, and not abuse it for 
our selfish purposes.14 
  
6.3 Sexuality as God’s Gift to Humanity 
 
In a world that is obsessed with sex, the reactionary response is often to see sex as dirty and 
as a root of many evils. The creation event highlights the point that sex is good because God 
made humans sexual, not just for procreation but also to build intimate and pleasurable 
relationships. 
  
For Lockwood, sexuality is God’s intentional good gift to men and women, and not an 
accidental by-product of the creation of the world. The creation of Eve is portrayed as a 
surprise gift for Adam where God playfully puts Adam to sleep as if a friend telling another 
friend to close his eyes before the surprise gift is placed in front of him. Like a father who on 
the day of the marriage hands over his daughter to the groom, God too leaves both man and 
woman to know and find pleasure in each other’s company. 
 
6.3.1 Through human sexuality God creates marriage, an exclusive lifelong partnership 
for procreation, care and redemption of the world that God has made. 

                                                 
12 “Standing” is used to mean our position before God (coram deo).  
13 Ed. Edward A. Engelbrecht, The Lutheran Study Bible. (St Louis, MO: Concordia Publishing House, 2009), 
2008. 
14 Peter Lockwood, “Understanding Sexuality – Male and Female in the Image of God,” SEANOLT (January 
2010): 5-6. 
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God created humans as male and female and it is his idea that a man should not be alone but 
to have a partner for the procreation of its own kind and for the care of his creation. Therefore 
God institutes marriage and it is the coming together of one man and one woman, joined 
together as one flesh to fulfill God’s mandate and desire. Though in the Scriptures we have 
heroes of faith who took more than one wife and Moses allowed divorce under certain 
stipulation, Jesus makes it very clear that according to divine design, marriage is an exclusive 
lifelong relationship of one man and one woman (Matthew 19:3-12). In Malachi 2:16, God 
says, “I hate divorce”.    
 
6.3.2 Through our sexuality God creates community, an antidote for aloneness. 
  
The God of the Scriptures is the Triune God, Father, Son and Holy Spirit. And just as the 
three persons of the Godhead relate to each other, we who are made in his image are also 
created as relational beings. In Genesis chapters one and two, God’s recurrent comment of 
his creation is “good” except when it comes to the aloneness of Adam. So, just as all three 
persons of the Holy Trinity exist in perpetual communion with each other, we who bear his 
image are also created for communion and fellowship with one another. 
  
Human beings were designed to live and thrive in community.  God made us interdependent.  
We find fulfillment, significance, identity, and well being in the context of community.  In 
the Divine Service we see that God’s will is to gather us into His presence as an assembled 
community of unique individuals, complete with our sexuality and gifts, to receive His Word 
and Sacraments, and respond in prayer and praise.  God-pleasing and healthy male and 
female relationships are expressed at all levels of life: between mother and son, father and 
daughter, brother and sister and many others. Such relationships as male and female are also 
expressed outside the immediate family where one shows parental love to orphans or 
compassion to someone in need. 
 
7. DIVINE INTENTIONS 2 – SEXUALITY ISSUES FACING THE 
SINGAPOREAN CHRISTIAN  

 
7.1 Male and Female Relations Other Than In Marriage. 

 
7.1.1 Recognising Sexuality within Relationships.  

 
We recognise that sexuality exists in relationships other than marital ones. It exists also for 
example between colleagues, friends, and family members. There is nothing wrong with 
sexuality per se, but we recognise that it has been disordered as a result of sin. As such we 
should exercise due care and caution in our words, actions, expressions and behaviour in 
these relationships with the opposite sex so that they are not misinterpreted, thus resulting in 
inappropriate responses and emotions.  

 
7.1.2 Respect and Purity within Relationships 
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As Lutherans, we recognise that a Christian is at the same time a righteous man and a sinner 
(simul justus et peccator) and have inclination to actual sin (concupiscence).15 Therefore we 
need to be vigilant so that we may not be involved in immoral or extra marital affairs. The 
Bible admonished that we let “the marriage bed be undefiled” (Hebrews 13:4b). Sexual 
appetites also need to be controlled and disciplined (1 Corinthians 7:9). 
 
7.2 Marriage and Remarriage  
 
7.2.1 Divorce is not God’s will. 

 
Divorce is contrary to God’s will (Matthew 19:6).  Husband and wife are to live together in 
marriage until they are separated by death. Repentance and confession are important if 
divorce happens. 
 
7.2.2 Marital Union. 

 
The marital union is described in the scriptures as a oneness of two persons, created not 
merely by human choice but also by divine institution. Therefore, those who enter marriage 
are bound together not only in a horizontal relationship with each other by their pledge of 
faithfulness, but also by a mutual pledge to God their Creator to remain faithful (Malachi 
2:15). The Law of God uncovers sins and guards against immorality, reveals what is unclean 
in the heart of man (Matthew 15:17-20). While the Law gives a diagnosis of the outward 
problem, the root of the divorce problem is a spiritual one, a failure to fear, love and trust in 
God. This also means that both parties need to examine themselves to see where they have 
failed each other in their relationship in the light of God’s Law. Repentance therefore is 
necessary for restoration.   
 
7.2.3 Exceptions 
 
Failure of a marriage does not necessitate divorce. The exception clauses for divorce cited in 
scriptures (e.g. Matthew 5:32; 19:9) do not constitute prescriptions whereby a marriage may 
be terminated. Every effort should be made towards reconciliation. The exception clauses are 
not legislating grounds for divorce. They are merely mitigating the accompanying evils and 
precluding abuse of divorce. 
 
7.2.4 Left hand rule: Law 
 
Since marriage belongs to the left hand rule of God, scriptures in many places indicated that 
divorce and remarriage were allowed, consistent with God’s left hand rule of preserving 
society from further degeneration due to “hardness of heart” (Mark 10:5) and greater evil.  

 
7.2.5 Right hand rule: Gospel. 

 
The church in its Gospel ministry operates under the right hand rule of God in mercy and 
forgiveness.  The divorced and or remarried needs God’s mercy and forgiveness, just as 
much as all of us sinners do. They should not be stigmatized as being greater sinners (John 
8:1-11). The church therefore is to faithfully proclaim the Gospel promise of forgiveness of 

                                                 
15 Ap, 2:25-26. 
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sins and Christ’s work of redemption to bring them back under God’s ownership and mercy, 
even in the face of sufferings, pains, broken relationships and disruptions to normal lives. 

 
7.3 Homosexuality  

 
We are in agreement with the position of the National Council of Churches Singapore that the 
practice of homosexuality is clearly incompatible with the teachings of the Christian faith.16 
Therefore, we do not condone homosexual practice and we consider homosexual lifestyle as 
sinful and unacceptable.  However, this does not mean that we reject or despise homosexuals. 
We acknowledge that every person is loved by God and we all live under the grace of God. 
Homosexuals17 should be regarded and treated no less as persons of worth and dignity. 
 
The Biblical basis for our position on homosexuality is as follows18: 

 
7.3.1 The male-female order of creation and its implications.    

Any biblical discussion on human sexuality cannot side step the fact, and the context, that 
God made humanity “male and female” (Gen. 1:27).   It is valid to observe that human beings 
are created for “trusting relationships”19 with each other, but it is not valid to regard such 
“trusting relationships”20 as alluding to, or sanctioning, same-gender marriage.   When it 
comes to marriage, the creative order and will of God is always and only male and female.  
God made a woman as the “helper fit for [the man]”, the man delighted in the “woman”, and 
God united them and made them “one flesh” (Gen. 2:20b-24).  Marriage is therefore not the 
“appropriate term”21 to use in support of “same-gender couples entering into lifelong 
monogamous relationships.”22 If anything, same-gender marriages destroy the very idea of 
marriage as God has intended, and which some seek to promote as “the appropriate term”23 
and support structure for same-gender couples. 

 

7.3.2 Procreation is a significant matter in the male-female creation order.   

A primary purpose and blessing for marriage is to “be fruitful and multiply” (Gen. 1:28).  
Same-gender couples can never fulfill this purpose and have never been blessed for this 
purpose. In fact, more than any other manifestation of human distortion of God’s design and 
will, same-gender lifelong monogamous relationships threaten this purpose and blessing of 
God. This is acutely felt in Singapore.  It is a matter of public knowledge and grave political 

                                                 
16 National Council of Churches of Singapore, Statement on Homosexuality dated 29 July 2003 
17 Homosexuals are persons who have homosexual inclinations but not necessarily practicing it. 
18 Adapted from response paper to the Evangelical Lutheran Church in America (ELCA) on its adoption of its 
statement on Human Sexuality on 19th August 2009, and its impact on Ministry Policies presented by Rev. Soh 
Guan Kheng to the LCS Ministerium on 3 October 2011.  See Appendix. 
19 Human Sexuality: Gift and Trust, 14.  
http://www.elca.org/What-We-Believe/Social-Issues/Social-Statements/JTF-Human-Sexuality.aspx (accessed 
1st April 2012). 
20 Ibid. 
21 Ibid, 18. 
22 Ibid, 18. 
23 Ibid. 

http://www.elca.org/What-We-Believe/Social-Issues/Social-Statements/JTF-Human-Sexuality.aspx
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concern that Singaporeans are slow to marry and even slower to replace themselves, with a 
birth rate of 1.16 children per married couple out of the replacement rate of 2.1.24  

 

7.3.3 Same-gender marriage is sin.   

Terming it as “same-gender lifelong monogamous relationships” does not make a difference. 
Homosexuality, like all other manifestations of human depravity, is sin.   Romans 1:18-27 is 
especially clear on this point.  Here the Apostle Paul spoke of the wrath of God being 
revealed from heaven against all the ungodliness and unrighteousness of men (Rom 1:18).  
Homosexuality was listed right after idolatry as a very clear example of rebellion against God 
and His will (Rom. 1:22-26).  Paul spoke of the natural relations between men and women 
being exchanged for unnatural relations between women and women, and shameless acts 
between men and men.  Paul termed all of these as “dishonorable passions” before God 
(Rom. 1:26-27).  It is significant to note that Paul did not use the term “homosexuals” here, 
but spoke of “natural relations” being exchanged for those “contrary to nature.” This broader 
description used by Paul can reasonably include what has been called same-gender lifelong 
monogamous relationships. It is sin.  

7.3.4 Pastoral attitude and action.  
 

The assertion that homosexuality is sin does not mean that we consider homosexuality as a 
worse sin than other sins, or that homosexuals are worse sinners than others.  Like every 
other sin, homosexuality is an expression and evidence of original sin25 and human 
depravity.26 All sins and sinners are equally condemned by the Lord, all are under his wrath 
and judgment: “as it is written: ‘None is righteous, no, not one;’ for all have sinned and fall 
short of the glory of God.” (Rom 3:10, 23).  

 
We acknowledge that many sins can have equally destructive consequences: simple 
dishonesty and greed can lead to the downfall of large corporations and ruin the livelihoods 
of many; problem gambling has brought many families into crisis.  In the same way, 
homosexuality has negative consequences in some areas more than others.  It contradicts 
God’s creation order of male and female and its related commands to “be fruitful and 
multiply”, and “You shall not commit adultery”.  As such, it is particularly detrimental to the 
survival and the moral mores of society, which are guarded by these commands. 

 
But in as much as the law of God unapologetically exposes and utterly condemns sin, the 
Gospel of God promises his unimpeded forgiveness of sins and unfettered freedom to live out 
God’s will in Christ.   Therefore, in the light of the Gospel, homosexuals are to be accorded 
every dignity, respect, fellowship and opportunity as any other persons in the church.  We 
recognize that homosexuals can be gifted as any other persons, and may be called upon to 
serve in as many capacities as any other persons in the church.  However, just as anyone who 
refuses to admit and repent of sin compromises his own capacity and opportunity for service, 
                                                 
24 Channel News Asia, 17 Jan. 2011, “Singapore Fertility Rate Falls to Record Low.” 
http://www.channelnewsasia.com/stories/singaporelocalnews/view/1105160/1/.html (assessed on 1 April 2012). 
25 Epit. I:21 
26 Refer to Section V, “The Fall and Sexuality.” 

http://www.channelnewsasia.com/stories/singaporelocalnews/view/1105160/1/.html
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unrepentant homosexuals inevitably subject themselves to church discipline and pastoral 
counsel, which aim to win over a sister and a brother (Matt 18:15b). 

 
A pastor shall regard unrepentant homosexuals with love and respect, ensure confidentiality, 
and encourage the rejection of sin and true repentance which will include abstinence and self-
control on the part of the homosexuals, out of love for God and neighbour.  The Lord’s 
Supper shall be regarded as a source of forgiveness and grace, which will enable true 
repentance and empower sinners to amend their lives.  Unless it is regarded that a 
homosexual has himself broken fellowship with the church by his unrepentance, he should be 
admitted to the Lord’s Table.  A pastor shall also seek to teach the congregation to love the 
neighbor who struggles with homosexuality, form appropriate support groups that will 
encourage, include and pray for him, so that he may experience God’s life changing power 
through Word and Sacrament, and faith active in love.  
 

D. Singlehood. 

Singlehood (celibacy) was not in God's intention when he created human beings. After the 
Fall, marriage remains good as God’s gift, but singlehood (celibacy) is also God’s gift of 
vocation (Matt 19:12); but without the gift, remaining unmarried can sometimes be the better 
of two evils due to extreme circumstances (such as war/famine/disasters/extreme nature of 
one's vocation), which may not be conducive for one to be married and to raise a family. This 
is why Paul chooses singlehood due to the extreme circumstances of his time (1 Cor 7:26-
38). 
 
Being single is to remain chaste and to abstain from sexual immorality. This standard is equal 
to the standard of purity for those who are called to the married life. However, when one 
realizes that one is not able to be chaste in the body and in spirit; one should give up 
singlehood (celibacy) and get married (rather than to burn with passion as Paul puts it in 1 
Cor. 7:9). A vow taken towards singlehood (celibacy) can be broken when one discovers that 
one is not gifted for it27. Christ says that singlehood is not for everyone except for those who 
are given this gift (Matt 19:11). Therefore, singlehood (celibacy) is a temporary situation for 
most people and when singles that do not have the gift of singlehood (celibacy) do not get 
married for whatever reasons, they should be provided proper counsel and guidance by the 
church. 
 
In a fallen world, the status28 of singlehood (celibacy) just as the status of marriage is to be 
used for the good of God’s kingdom. Therefore singles should devote their attention to how 
to use this particular calling to minister in situations where they will be more available due to 
their single status compared to those who are married. 
 
As people in society tend to marry late in life now, singlehood becomes a prolonged state of 
one's sexuality, therefore it is important for the church to guide and help singles live 
responsibly and learn how to deal with their sexual desires, urges and temptations and remain 
chaste. When Christian singles desire to live together in community with other singles, 

                                                 
27 Smallclad III:11; Ap 23; in LW 48:285, Luther wrote: “I am absolutely convinced that it is impossible to 
prove from Scripture, either from a law or by an example, that chastity can be classified as a vow.”  
28 Refer to footnote 11. 
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whether they have the gift or when it is a temporal situation; they need to be aware of the call 
to chastity and singular devotion to Christ. Therefore all forms of co-habitation between 
singles of the opposite sex must be disallowed (such as singles living together and sharing a 
single bed; sharing a single room during vacations; entering and staying in dormitory rooms 
without accountability...etc.) to avoid falling into temptation and to preserving a good 
Christian witness before the world. 
 
VIII. Conclusion 
 
Human sexuality is an issue that affects every single human being, whether he or she is a 
Christian or not.   In his divine love and will, God has chosen to create us as male and female.  
This paper provides a brief but broad and biblical view of human sexuality.  In essence, being 
male and female is by the divine design of our Creator, and this must guide our view of 
God’s intentions of how our God-given sexuality is to be understood and expressed in the 
fabric of human life and relationships.  This is the position held by the Lutheran Church in 
Singapore. 
 
We face many issues today in the area of human sexuality.  We have presented what we 
believe are the key ones.  It is hoped that this paper will assist the Pastors of the Lutheran 
Church in Singapore in their teaching and counsel, and thereby lead many in the ways of 
godly wisdom, for the furtherance of the Gospel, and the glory of God the Father, the Son 
and the Holy Spirit.  Amen. 
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APPENDIX: 
 
A Response to the Evangelical Lutheran Church in America (ELCA) on its adoption of its 
statement on Human Sexuality on 19th August 2009, and its impact on Ministry Policies. 
(Presented by Rev. Soh Guan Kheng at the Ministerium of the LCS on 3rd October 2011) 
  
With regard to the issue stated above, it is proposed that the LCS adopts the following 
statement: 
  

1. The LCS acknowledges the letters from The Rev. Mark Hanson (Presiding Bishop, 
ELCA) and The Rev. Rafael Padilla (Global Mission Unit), dated 24th August 2009 
and 28th August 2009.  We appreciate their sincerity, clarity and openness in 
presenting their adoption of the social statement: Human Sexuality: Gift and Trust29, 
as well as its Report and Recommendations on Ministry Policies.  We also appreciate 
their invitation to share our thoughts with them, and their assurance that they will 
respect the policies and practice of companion churches in the placement of 
personnel. 

 
2. We acknowledge that the document in question, “Human Sexuality: Gift and Trust” A 

Social Statement of the Evangelical Lutheran Church adopted August 19, 2009, 
(HSGT) is clear in its intention to provide a biblical, theological and sociological 
basis for the conclusion that “marriage is also the appropriate term to use in 
describing similar benefits, protection, and support for same-gender couples entering 
into lifelong monogamous relationships…that such accountable relationships also 
provide the necessary foundation that supports trust and familial and community 
thriving”30 

 
3. The HSGT is therefore also the basis for the ELCA’s resolutions at its Churchwide 

Assembly on 19th August 2009 to, among other resolutions, “commit itself” to: 
 

a. “finding ways to allow congregations that choose to do so to recognize, 
support and hold publicly accountable life-long, monogamous, same-gender 
relationships”, and, 

b. “finding a way for people in such publicly accountable, lifelong, 
monogamous, same-gender relationships to serve as rostered leaders of this 
church.” 
  

4. In the spirit of Christian love to the ELCA, which is both pioneer, and partner of the 
LCS, we now offer our brief response to the HSGT and the resolutions based upon it. 

 

                                                 
29 From now on HSGT. 
30 HSGT, 10. 
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5. We first offer our understanding of the HSGT’s central argument: that because God 
created human beings “for trusting relationships with each other”,31 and because 
“Christ-like love for the neighbor informs all our activities, sexual and otherwise,”32 
therefore the God-created, greatest, and socially and legally supported human trust 
relationship of marriage should also apply to same-gender couples. 

 
6. With respect, on the basis of scripture, we regret that we do not agree with this 

position. On the HSGT’s interpretation of scripture, we note that three fundamental 
contextual points were insufficiently considered. 

 
7. First, on the matter of the male-female order of creation and implications.   Any 

biblical discussion on human sexuality cannot side-step the fact, and the context, that 
God made humanity “male and female” (Gen 1:27). It is valid to observe that human 
beings are created for trusting relationships with each other, but it is not valid to 
regard such “trusting relationships” as alluding to, or sanctioning, same-gender 
marriage.   When it comes to marriage, the creative order and will of God is always 
and only male and female.  God made a woman as the “suitable helper” for the man, 
the man delighted in the “woman”, and God united them and made them “one flesh” 
(Gen 2:20b-24).  Marriage is therefore not “the suitable term to use” in support of 
“same-gender couples entering into lifelong monogamous relationships.” If anything, 
same-gender marriage goes against the very idea of marriage as God intended, and 
which HSGT seeks to promote as “the appropriate term” and support structure for 
same-gender couples. 

 
8. Second, on the matter of procreation.  Procreation is a significant matter in the male-

female creation order.  A primary purpose and blessing for marriage is to “be fruitful 
and increase in number” (Gen. 1:28).  Same-gender couples can never fulfill this 
purpose and have never been blessed for this purpose.   In fact, more than any other 
manifestation of human distortion of God’s design and will, same-gender lifelong 
monogamous relationships threaten this purpose and blessing of God.  The very 
survival of the human race is at stake!  This is acutely felt in the Singaporean context.  
It is a matter of public knowledge and grave political concern that Singaporeans are 
slow to marry and even slower to replace themselves, with a birthrate of 1.2 children 
per married couple.  On this matter alone, the impact of sanctioning same-gender 
marriages in Singapore would be unthinkable!  

 
9. Third, on the matter of the admission that same-gender marriage is sin.  Terming it as 

“same-gender lifelong monogamous relationships” does not make a difference.  
Homosexuality, like all other manifestations of human depravity, is sin. Romans 1:18-
27 is especially clear on this point.  Here the Apostle Paul spoke of the wrath of God 
being revealed from heaven against all the ungodliness and unrighteousness of men 
(Rom 1:18). Homosexuality was listed right after idolatry as a very clear example of 
rebellion against God and His will (Rom 1:22-26).  Paul spoke of the natural relations 
between men and women being exchanged for unnatural relations of women and 

                                                 
31 HSGT, 4. 
32 Ibid. 
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women, and shameless acts between men and men.  Paul termed all of these as 
“dishonorable passions” before God (Rom 1:26-27).  It is significant to note that Paul 
did not use the term “homosexuals” here, but spoke of “natural relations” being 
exchanged for those “contrary to nature.” This broader description used by Paul can 
reasonably include what has been called “same-gender lifelong monogamous 
relationships.”  In God’s eyes, it is sin.33 

 
10. When interpreting the sixth commandment, you shall not commit adultery; the HSGT 

explains this sin as “Promiscuity and sexual activity without a spirit of mutuality and 
commitment”, and “The breakdown of trust through the sexual adulteration of the 
bonds of the committed, intimate, and protected relationship of marriage.”34 The 
entire explanation seems to miss the immediate reference, which is, the male-female, 
husband-wife, spousal relationship, which excludes same-gender marriages.  Same-
gender marriages would be understood as “dishonorable passions” (Rom. 1:26), and 
would be prohibited by this commandment as sexual impurity.   

 
11. On the Lutheran understanding and use of law and gospel, we fear that such 

interpretation of the law diminishes the law.  As Lockwood35 states: “If we diminish 
the law that exposes our sin, we diminish the gospel.”  In leading up to this point, 
Lockwood quoted Gerhard Forde from Forde’s 23rd February 1994 address at Luther 
Seminary, Apostle Paul, Minnesota, on ‘The normative character of scripture for 
matters of faith and life: human sexuality in light of Romans 1:16-32.  In explaining 
Romans 3:31 Forde said: 

 
“If Christ is the end of the law to those of faith, do we by that faith render the 
law useless?  “Absolutely not”, says Paul.  On the contrary, we set the law in 
place, we establish its rightful place and its true authority… Because we are 
justified by faith, there is now neither any need for nor point to changing it, 
toning it down, …or erasing it (Forde, 308, 309).”36 

 
12. Thus, the law is needed to show the true blackness of our sin, so that we may know 

the true brightness of the gospel, for the gospel is essentially the forgiveness of sins in 
Christ, and not an ethics of downplaying sin and sidestepping God’s creation order.  

 
13. Braaten critiques a draft of a “Statement on Human Sexuality” precisely on its use of 

law and gospel: 
 

“It fails utterly to observe the proper distinction between creation and 
redemption, law and gospel.  The Statement improperly builds the ethics of sex 
on the gospel of the incarnation and justification by faith alone, the twin 
pillars of the Christian doctrine of salvation.  Lutheran theological ethics is 
based on the law of God, which comes to us through two channels, through 

                                                 
33 Refer to “A Brief Excursus on the Pastoral Attitude and Action Towards Homosexuality and Homosexuals.” 
34 HSGT, 5 
35 Greg Lockwood, “Same Sex Marriage – A Study of the Biblical Teaching and an Reflection on the Current 
Theological Standpoints in the Global Debate”, SEANOLT (January 2010):72. Hereafter: “Same Sex Marriage.”  
36 Ibid, 70. 
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the Bible and through the structures of creation…. When God created the 
world and human beings, he designed all things to obey certain laws.  To 
ignore the law of God and to replace it with the gospel is pure antinomianism, 
something which Luther condemned when it reared its ugly head among some 
of his closest disciples.”37 

 
14. We are concerned that the HSGT may be ignoring and diminishing the law with 

regard to same-gender marriages/trusting lifelong monogamous relationships, and 
thus diminish the very gospel we all seek to uphold with equal fervor. 

 
15. We appreciate the HSGT’s clear and fair articulation of four possible positions that 

could be held by other churches and Christians “with conviction and integrity.”  
Based on the reasons presented above, the LCS is in accord with the first position: 

 
16. “On the basis of conscience-bound belief, some are convinced that same-gender 

sexual behavior is sinful, contrary to biblical teaching and their understanding of 
natural law.  They believe same-gender sexual behavior carries the grave danger of 
unrepentant sin.  They therefore conclude that the neighbor and the community are 
best served by calling people in same-gender sexual relationships to repentance for 
that behavior and to a celibate lifestyle.  Such decisions are intended to be 
accompanied by pastoral response and community support.”38 

 
17. In view of this conclusion, this Ministerium of the LCS recommends the following 

response to the ELCA: 
 

a. That we endorse the actions stated by our Bishop, The Right Reverend Terry 
Kee, in his letter to the Presiding Bishop of the ELCA, The Reverend Mark 
Hanson, dated in September 2010. He expressed his regret over the action 
taken by the General Assembly of August 2010 as expressed in the social 
statement on Human Sexuality: Gift and Trust. In view of the differences in 
conviction on the above issue, the preaching and teaching platforms will no 
longer be automatically extended to pastors and missionaries of ELCA, rather 
it will be on a person to person basis. 

b. That, in deep gratitude to God and to the ELCA for its pioneering work which 
contributed immensely to the establishment of the LCS, and its many years of 
generous, loving and fruitful partnership, that we remain in partnership with 
the ELCA.  We pray that in Christian love and the bonds of our Lutheran 
community, we will be able to work together, sharpen one another, and bear 
the fruit of faith and the gospel we treasure to the glory of our Lord. 

 
 
Writers: 

                                                 
37 Braaten, Carl E. “Theological Issues Challenging the ELCA.” (An address given at La Casa De Cristo 
Lutheran Church, Scottsdale, Arizona, sponsored by the Lutheran Coalition for Reform (CORE), October 14, 
2008, pg. 8). 
38 HSGT, 11. 
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